VIOLENCE AND THE MORALITY OF RELIGION
IN NIGERIA

BY IORYUE JULIUS SAMUEL AND MUSA KANNU JOHN,

EXCERPT
The living God creator of heaven and earth and the Lord of history is the Father of

the one great family to which we all belong as members. He wants us to bear
witness to Him through our respect for the faith, religious values and traditions of
cach person. He wants us to join hands in working for human progress and
development at all levels, to work for the common good, while at the same the
assuring reciprocal respect for the religious liberty of individual persons and that

of communities.

God does not want to be an idol in whose name one person would Kill other
people. On the contrary, He wills that in justice and peace we join together in the
service of life in the hearts of humanity and in human communities. We are bound
to give one another the best there is in our faith in God, our common father.

(Redomptoris Missio No.39)

INTRODUCTION
y and religiously diverse country. The issue of religious

Nigeria is a politicall
diversity and how to manage it has been with the country since the attainment of
independence. The politicization of religion and in many instances, its
manipulation by vested interests has resulted in a series of conflicts, involving

members of the two main religions in the country namely, Christianity and Islam.
Thus it is becoming interestingly clear that the current situation is not the best for
the corporate existence of the country. A high sense of suspicion, distrust,
mistrust, and self-centeredness has overheated the polity. The fact remains that
these unhealthy attitudes of people have been the cause of painful conflicts and
bloodbaths. As a result, diversity has become a vice and not a virtue for Nigerians.
Among other differences, the basic questions that arise regarding the morality 1n
Nigeria are: is rel igious differ'ence a vice? What are the causes of religious crises
in Nigeria? How can we achieve peaceful co-existence between the two major
n the two religions go beyond mere tolerance to a proper

religions? Ca _ '
appreciation of each other’s beliefs? These and many others are the questions W€
shall set out to answer in this article.

VIOLENCEAND RELIGION: ACONCEPTUALCLARIFICATION
To avoid misunderstanding and ambiguity, it is necessary that we define the

prominent terms that formed thetitle of this article.

VIOLENCE: . ,
ion of physical force so as to injure or abuse, It is an

This is defined as an exert .
d often destructive action or force.’ The Oxford

intense turbulent or fur}oys and often de .
dictionary 6" Edition, definés it as a behaviour that 18

Advanced Leamner’s , 6
kill somebody. Violence therefore is a compulsive influence

intended to hurt or . _vio. |
gainst his will by some extrinsic agent. It is not cause

brought to bear upon one a :
by moral force such as fear but only by the compulsive force of some physical of

péychic agent. Though this agent is extrinsic to the will, it need not necessarily be
extrinsic to a person’s body and psyche, since violence can also result from
pathological conditions. ,




ut of the many religious crises that Nigeria has recorded for

Lmst few @ . 2 . :
gre just rienced in remote villages did not attract the attention of the

[hesS  sed o €XPE

.- hroughtto limelight the ugly myriads of religious violence in Nigeria and
B3\ the nature of its repeated occurrence, the general experience is that of
U tion, awful as well as sympathetic one. With all these experiences many
Nigerians have concluded that religion (especially Islam and Christianity) has
L,,f%buted more to the disunity than to the unity and peace of our great nation.
“qome have even written it off as irrelevant to private and public morality. Worst
| sireligionissaidto aid abet corruption, and to have now become 2 great threat
| otheunityand security of our country ™. *Many Nigerians, who used to look up to
| ligion as amoral institution that could ransom them from the pains of injustice
[ - all ramification and physical brutality, have today dismissed it on the ground
 #atithas become the tool for the political denomination of people who happen to
he in the ethnic minority. What politicians do now is to identify with religion that
iz in the majority as a means of getting support. Bala Usman is quoted to have

observed that:

The intermediary Bourgeoisie cannot appear as what he really
is in political economy of Nigeria. He cannot claim political
leadership openly on the grounds that he is, or wants to an
exporfer-importen a confractor.... He has to take cover as a
Moslem, or a Christian. He has to take cover as an Igbo,
Hausa, Idoma, or Efik. He hasto take disguises.”

Most Rev. J. O. Onaiyekan expressed a similar view about the manipulation of
religion for political ends when he said:

There are many people who use religion as a war-horse to fight
other battle. Politicians inthis couniry realize that most people
take religion seriously. They therefore try to use it to their own
advantage, if they can get away with it. A Christian politician
running against a Moslem contender will not fail to warn his
audience- “those Moslems”. Similarly, a Moslem fighting
against a Christian contender in a predominantly Moslem
community would carefully remind his hearers of their Islamic
duty to choose “Him whom Allah has chosen” and hinting
Allah is not likely to prefer a Kafir to a Moslem. It may well be
both of are crooks and rogues who have neither the love of

Jesus nor fear of Allah at heart.”

This attitude of appeal to religious affiliation for the sake of their political interest
is not unconnected to past events. Alhaji Abubakar Gumi is reported to have said
in an interview that in Islam, Moslems are not allowed to vote for non-Muslims
and in the event that non-Moslem cannot live with this, the country should be
divided.” With this conceived hazardous statements or point of view from
Gummite, George Ehusani is not wrong in his description of violence when he

said:

Violence does not impose itself on any society it is not an
intruder. It is often sought after invited or lured. Violence is
often the child of a long-standing romance with evil, the
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:;f/'(‘]_"’“f of an un uly alliance with death. It ix often the

wtcome r{/ deliberate acts of choices of individual or of entire
societies,' ' ' ' ’

I: ] b4 N [ . 4 [P . ’
wl]m:]l what we have been saying it is right to state that our major problerm i ro
rether religion and politics can work hand in hand. Rather the problem is how i

sift the grain of religion from the chaff of politics. We do not advocate for 4y

irreligious society because we know from history that religion has a lot 1

contribute to the Nigerian socicty cspecially in terms of morality and character

formation despite its shortcomings. What we seck ig that the populace be liberated
ask therefore, i4 how t

from blind allegiance to so-called political patrons. Ourt
make a distinction between “political rascality under the hanner of religion and
the genuince commitments of many Moslems and Christians which transcend the
limited political barricrs and ambitions of thosc who sce religion as one cxtrarung
in their ladder to power.” Such a distinction is crucially important in order thy
distinguish between political opportunists from politicians whose conacicnees

have been nurtured by truth,

THE EFFECTS OFRELIGIOUS VIOLENCE
Religious violence could be scen as a physical combat, an intensc exchange of
arms between two or moré religious groups prompted by certain religious belicfy
and practices. It could also be as a result of abuses of certain religious beliefy that

lead to destruction of lives and property.

There are various cffects of religious violence which include the following;
political Instability, economic backwardness, etc,

destruction of life and property,

Destruction of life and property: the God
(Christians and Muslims) is a God of well being, freedom, liberation, redemption
and salvation. For the traditional African, “‘fife” ig the “ultimate reality and
meaning”. Human life has it ori gin, its substance and its end in the supreme deity.

m the supreme deity and it fulﬁlﬁncnt in the

Human life, deriving as it is fro r
supreme deity is of supreme value and dignity. This is why human life was
ditional African society; an offence against the human person,

inviolable...in tra can
or a violation of human life invited the wrath of the Supreme Being, of the

ancestors and of the human community. This has rendered many people
homeless, orphans, widows or widowers. We need to understand that religion is
supposed to safeguard life and to promote our well being as people created in the
image and likeness of the One true God we worship in our unique ways.

or Allah which we both serve

Political instability: nobody can reasonably deny that religion has been 2 major
cause of political instability. Elections in Nigeria are conducted based on which
religion this or that person belongs to. The notion that a Christian should vote 2
Christian and a Muslim his fellow Mauslim no matter how corrupt and handicap |
such a person may be is very disheartening and unacceptable in an ideal society.

Economic backwardness: Nigeria has been backward in recent years because
the right persons with good intentions for the growth of the country are not electe

into various offices due to religious discrimination. Many are even loosing their
sense of godliness dueto increasing violence and conflicts, Evil is on the increase.
Every day we experience gross moral decadence, sexual promiscuity, rampant
abortion and dumping of unwanted children, prostitution, bribery and corruption.
Even in Churches and Mosques, various means of extortion and exploitation aré
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the only mue religion revealed and approved by Ged. t‘ﬁnluﬁﬁ.-.tutn.‘l':\
sress religiosity 2t the expense ©Of spirituality: The danger X
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MORALITY OF

Common to nearly
sometimes calledre

RELIGIOUS FL*I\"’DA}IENTALIS)I ) )

every context in which we live is th of what 18

ligious fundamentalism. The reasons for this are complexan

varied, but they certainly include @ reaction 1o the experience of colomalism, the

search for authentic religious identity and the failure of both &3 i

socialism to create 2 fust society. This has been in soms W2y 3
i in terms of distribution. This

prosperous and ]
disguised dictatorship and unequal treatment
necessitated religious T

evolution of one kind or
used their resources I fighting the cause of religious fundamentalism. They have

provided the basis for identity people who have
lost confidence inthe society InW
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and belonging for many young
hich they live.
Fundamentalism seems 10 offer the community hope and the possibility of a
struggle to bring about change. The desire of the religious fundamentalists 18 10
fs and to impose 1t on their fellow countrymen.

propagate their faith and belie i
They also believe strictly that their activities are injunctions of the Holy Book, a

responsibility which lies between two options either heaven (paradise), or hell
and so to them, their striving in some way to attend paradise according to the

promise of God in the Holy Book.

This could lead to a question; could this beliefand co 3

3 cou -oncept of the fund 1Sts
be true? If yes, who was the being that founded such g religion? \\fat\n;f iﬂlﬁ;
exactly commanded to preac;h? It is what the founder preached that will hel
determine whose and what kind of message he was carrying. e

The over all implication igi an -
of religious fu i T TA—— .
pluralism to the detriment ofg‘ non-bé;?ev;:sr}t?g:g;ﬁ%? tc:tt}?eores I;Pt‘apm\‘ecmte
extremism has made some critic il ' her religions). This

al religious analysts to conc A

becoming the | T€ ysts to conclude that rel ™
cause of human suffering precisely because of i religlon 1S
to man in the name of religion. o y because of inhumanity of man

THE CHALLENG —
FORE ES AND THE STRUGG
Itis anSTﬁ,‘lIi;Ig GfTHIS UGLY SITUATION FROMH ALIE’ EANI&IGE il
and Strumggl los { e fact that both Christians and Muslims have manv chal
o prevent or end religious conflicts. There are many \\"a;-s?;?ges
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about these challenges, Dialogue s necded for mutual responsibility and for the
avearcness that none of the religions possess the truth ‘ready-made’ but all are oy,
the way tothe ‘ever preater’ truth,

The Jate Pope John Paul 11 calls for sincere dialogue among all peoples, He says;
“Theliving God creator of heaven and earth and the Lord of history is the father of
the one preat family to which we all belong as members, He wants us to bear
witness 1o himn through our respect for the faith, rcligiou.fs values and traditions of
cach person, He wants us 1o join hands in working for human progress and
developiment at all levels, to work for the common good, while at the same time
assuring reciprocal respect for the religious liberty of individual persons and of

the community,

From the onset, the history of relationship between Islam and Christianity in
Migeria is replete with violence due to the exaggeration of trivialities that do not
really matter, Religious fanatics in Nigeria see adherents of other faiths as only
pood for the fire of hell, The use of derogatory language to describe Christians as
“kaffirs”, “infidels”, or “unbelicvers” who must be put to the sword if they do not
convert to Islam is unreligious and should be discarded, Christians on the other
hand see Islam as a heretical movement started by a deluded Arab. For fanatical
Christians, these “heretics” or idol worshippers must repent and believe in Jesus
Christ if they want 1o be saved, Such are some of the challenges facing the
adherents of the two religions about each other,

Alongside dialogue, there is also the need for Interreligious dialogue, which
concerns itself with people or groups of different religions, walking together in
witnessing 1o God, Arinze says: “interreligious dialogue is the meeting of the
heart and mind between followers of various religions, It is communication
between two helievers at the religious level, It is a walking together towards truth
and a working together in projects of common concern.”

Dialogue of life should also be employed at the level of daily life. It is seen as the
basic foundation of all other forms of dialogue, At this level, people of different
religious persuasions live and work together and enrich one another through the
faithful practice of the values of their various religions, without the necessity of
formal discussion.” People witness their faith by putting into practice their beliefs
when they meet people of other faiths in school, marketplace, family and place of
work, It i a non-formal encounter between people of‘difT;:rcnt religions. The
application of the sensibilities of one another helps in minimizing
misunderstandings,

We can alyo talk of other forms of dialogues, It could be of Social engagement
which involves cooperation of Christians and Muslims in the mzxgmt;tion of"
human deyvelopment and liberation in all ity forms, Dialogue I:)‘, Raligiois
Vaperience which consist of sharing religious experiences t’Jl’i‘rznjcd itation 5?1 er
contemplation, fasting, slmugiving and other wayy of expressing lf on, p ,;y]-m’.
God, Dialogue of experts which comes about whcncxpurl*so‘lzclif&l)’vlf‘ hwif'l- :
O !ugt:!}lcf to digcuss atatheological leve, ' trent religions

Keligious freedom should also be employed 50 as 10 ok,
A bR T _ gied. : d(.yl\lillw e o f
differences between Christianity and Islim, The Catholic “,:’“:ﬁ’ the pr ‘.’!‘f“l':“l.
seew 1eligiows freedom as a reason for Christiang and HMU‘il{iniq 1:} ';]‘Pl?'t“"i’, ;"
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together in peace, Vatican 1 declisres thus; freedon of this kind means that all
: ans inal
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men should be immune from coercion on the part of individuals, social groups
and every human power so that within due limits, nobody is forced to act against
his convictions nor 1s anyone to be restrained from acting in accordance with his
convictions In religious matters in private or in public, alone or in association with

others.”

These factors form the basis of the challenges and the struggle aimed at
forestalling this ugly situation of violence from happening.

ANY CRITERIAFOR “JUST WAR”

From all these factors that we have examined as causes of violence in Nigeria, the
question that still borders our mind is, are these enough reasons to spark out a
religious violence? How just are the motives behind all the religious violence we
have noticed in Nigeria? Is violence the last resort to settling issues? To be able to
clear this doubt we shall look at the theory for a just war.

Ajust war is one, which respects the basic Principles of warfare, with limit to use
of arms and unintended destruction of lives especially the innocent and property.

St. Augustine is the explicit founder of the Just War tradition. St. Thomas
Aquinas, however, expanded upon Augustine’s thesis, which later founded
expressions as follows:

i Itistobe waged onthe authority of the ruler charged with the care of the

common  good.

ii. There must be a just cause, that is, those against whom it is waged must
havemerited  this through some faults.

iii. There must be a right intention; and in the 16" and 17" centuries
Victoria and Francis Suarez, further expanded these to:

iv. Itmustbe foughtasalastresort.

v. It must be fought in the proper manner, that is, without destruction of

the innocent.

However, the just war theory seems no longer to have the Church’s support. It has
been observed that in the Papal teachings of Pius X1 and John XXIII, there are no
longer any just war theory because these have withdrawn the right of war in the
situations to which these tests had references that is offensive war. Pius XIIin his
Christmas message in 1944 denies that aggressive war is the legitimate solution
of international dispute.

More recently too, Pope John Paul 1I on the war in Iraq holds that any form of
conflict that threatens the ultimate destiny of humanity cannot be the legitimate
means for settling international conflict.

However, as in old Christian tradition, Pius XII holds that defensive war cannot
be avoided because it is necessary for self-defense and self-preservation of a state
from its enemy. It can therefore be inferred that the Church supports only the
«“defensive” (Just) warfare as against the aggressive or offensive warfare since the
latter cannot be regarded as the proportionate means for settling conflicts, and
further more, as Pius XII says, they tend to undermine man’s inventiveness in
creating an international organs for the maintenance of peace.

CONCLUSION _
Although the dialogues between Christians and Muslims have met hard times, the
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cl? [ortis compwndablo and should continue. On both sides, approaches have been
(ricd and mistakes have been made. Sensitivities have been sharpened and
methods have been refined. Wheie hopes have been unrealistically high, more
sober expectations have been fashioned. New crises have continually arisen and
present new challenges. Yet, we are all learning that living together in mutual
respect al}d cooperation is not easy, nor is the way to go about this clear, but those
involved in this venture have come to realize that the goal of harmony and mutual
enrichment among those who worship the one God and seek to do His will

deserves the effort.

Now, the question to contend with is “how do we facilitate the requisite change
that would enhance the abolition of the culture of religious violence and the
evolution of the culture of peace and non-violence in Nigeria? We understand the
culture of peace and non-violence as the set of values, attitudes, beliefs and
institution that would enhance peaceful co-existence and non-violent resolution
of conflicts in society. To provide a plausible answer to this question, we need to
understand that what we seek for is a way through which those values, beliefs and
attitudes that encourage or engender violence are undermined and systematically
replaced by those that enhance peaceful co-existence and a commitment to the
use of non-violent methods in society. To enhance this ideal culture, some salient

points are worth noting:

an ideal relationship among the various religions in Nigeria particularly
d Islam requires that one’s faith is neither put to the fore in an
hant way. As such it must be accepted that no genuine dialogue
one thinks that the other must subscribe to her

Firstly,
Christianity an
aggressive triump
or co-operation can be achieved if

creed.

Secondly to truly appreciate the other and to avoid the type of simplistic
statements which stir the benign condescending smile of the polite and the ire of
the impatient, every Christian or Muslim should endeavor to have at least a basic
acquaintance with the faith of the other while some learned representative of each
community should have a specialized knowledge of the faith and history of the
other community as well as its present day understanding of itself.#

Finally, Nigerians ought to stop thinking of political power as necessarily related
to religion. A certain kind of security equivalent to impartiality is basically
needed. Thus, there is no reason to become anxious over whether the Head of state
belong to the Christian religion or to the Islamic religion, any more than if he
should come from a minority or majority ethnic background provided he does not
use his political power to advance the cause of his religion or cthnic group at the
expense or exclusion of the other components of the nation. Nigeria has had series
of violence which have caused a lot of psychological, economy, social, etc.
trauma and hardships on the people; thus religion should not be another enemy

but a true friend that will bring solace and hope to the people
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