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1.0 INTRODUCTION |

studies have shown that most of the precepts, ordinances and rituals in

Christian religion are more of resemblances than novelties of what v\./ere

the cases in the original religion of the African people. The belief in the

communion of the Saints, and its surrounding practices stressed

especially among the Catholic group is coterminous with the veneration
of the Ancestors in this latter religion. The affinity that exists between
these two beliefs calls for a special attention, and reinvestigation
especially this period when inculturation and proper adaptation of
Christian culture are emphasized in the evangelization of people. This
study will apply an expository and hermeneutical approach. The study
will first delve into a relevant exposition of the Christian belief in
communion of the Saints, on the one hand, and of the African, nay Igbo,
cult of Ancestors. Then the study will juxtapose these two belief systems
in view of showing how both of them can engage in fruitful dialogue. It
calls for a new approach to the study of the ancestral veneration, one that

refuses an absolute condemnation of the practice.

20 THE COMMUNION OF THE SAINTS IN THE CATHOLIC
CHURCH: CONCEPT AND MEANING | -
C : CF)mmunion of the Saints is one of the essential elements ]0“the
eathol.'c faith. In her Creeds, where the Church gathered al -
SSential elements of its faith into organic and articulated summar{esl‘:
C:e:doimmunion of saints was given a pride of place. In the alpost](:nlt‘;
immeg; the confession of the belief in the (zqmn1unlonl rOC‘l:;w“;
Chur hlate]y succeeds the confession of the belief in the Holy l ‘Iief »
- This s an adequate testament that the confession of the be
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the communion of the saints is “a further explanation™ of (he
the Catholic Church. The Nicene Creed” also highlighte the T"ca...,,;f,
and indispensability of this article of faith in the Cathgjj, CIJZZE;:”H_“"'
etymological understanding of the term, Church, is alsg 5 SUgges(ic Ih,
the Church, in its nature, is a communion of a particular group 0‘f a: thg
people or believers, otherwise called saints in a genera] SEnse as e :J
later see. Thus, the word, Church, translated Ekklesiq in the Greeku?a-h
Testament, means “an assembly of the Chosen people of Go s an’lrh:
Christian usage, Ekklesia designates “the liturgical assembly, the locmi
community or the whole universal community of believers™® All the;
lay credence to the importance of this article of faith,
2.1 Communion
The term “Communion’ (kowavio - koinonia in Greek) in jts Christign
usage, generally refers to “the bond uniting Christians as individuals ang
groups with each other and with Jesus”’. In the New Testament, it s
applied 1n various contexts which readily suggest communion, sharing
and fellowship. Catechism of the Catholic Church® presents to us various
communions noticeable in the Catholic Teachings. There is Communio
in the Faith, which is the faith of the Church received from the apostles.
There is Communion of the Sacraments, especially Baptism, which link
all the faithful to each other and to Christ. The word "communion" is
especially suited in this context for the Eucharist, which diétglttive]y
brings about this communion. There is Communion of chafisms which
are various manifestations given by the Spirit for the common goodq. and
SO on.
2.2 Saints
Sgiqts literally means “holy ones™'’ or “faithful ones”'" as translated by
biblical Greek and Hebrew Scriptures’.  In the Scriptures, St. Pau
f}?gitolﬁltz tadsd:;ssid his letters to “th.e saints” in a particular iity‘l"'~ ::
B g l;cj] bauthspealfs of all C]'lllet]a-nS as the “holy ones, hd-\?o;

* of Christ St P);mya.]selz Vlr]t-]ue of baptism Into the death anq resurreg ,Iol'
Christ . They share ir? .tl:t: i _that - Chnshaqs o & smgl? b(?hjrch
also teaches that g]| e EHYSUPB! body Of Cl_msl. .The Catholic il

ul Christians are “saints” in the sense that tf
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vocation 10 holiness 1s universal for (o generally oy
. 5 J o / . ™ . 1§ Cs . & '
holiness - The Vatican 11 Coupei Father Y Called all Cpyigy,

i App— i o w . _ S made 1 ¢, ans tey
Church, W hose mystery 1s set for(h this .

arer that “The

~ .~ " . v g HHCI'C(I (",‘l o a
. - x v i . v l]Ll « g
matter of Ln‘lh. (o bf unfatlingly holy. This Is becauge () .l 15 held, a4 4
God. who with the father and the spirit js hailed as . NSt the Son of
(¢ Iy

[}
alone holy, loved the

ke to sanctify her'*
ns

Church as his bride giving himself up for her g
Trese. commenting on this, said “every Christia
Christ by baptism and harboring within himse]f
1 the original meaning of the word'”

]n'lhlS genel{il sense, all the members.of the Church are considered »
saints. Thus 1f all the members are saints and there is a deep sense of
communion among them as already highlighted, we can infer that the
Lhurcl} IS indeed .the communion of saints in its general understanding
and original meaning of the word.
However, the word saints can be used in its narrow sense. In the
Scriptures, Matthew’s Gospel refers to the “saints”, in its strictest sense.
as those who rose from the dead after Christ’s resurrection'®. They are
the faithful departed ones who were being taken by Christ to heaven. St.
Paul also speaks of the ““saints” as those who will accompany Christ from
heaven when He returns to earth at the end of the world"’. And St. John
also uses the same term to refer to the “saints” who are now in heaven
praying to God”’. The Catholic Church therefore

uses the term “saints” in its narrow sense. It is used to refer to all those
who have been perfected and are now face to face with God in heaven
and have a share in His divine nature. Thus when the Saints are !;t‘\*ff‘t‘:
and celebrated as i appeared in the Iiturgical.calendgr of the r(ej]\ul;nd-
. rz?led, all those human beings who have .W. il

Itness (g Christ, left this life and are now in heaven Wi

39 \./e-“e!fatlon- and intercession of the Saints
teavmg lived an exemplary life worthy of emu gt
ches that they should be honored and prayed {0 50

J . . on carth.
"ethren who are still in a spiritual struggle o0 <
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, elory, the Church solicitously sought for they Pra
- . L ./(‘l

the form of worship but in the form of vey,.,. ™
€Tat

with God 1
intercession Not in ‘ ‘
This 18 called the veneration of the s‘:mnls.' |
Explaining the meaning of veneration of the saints, Catholic Dictigp,
clearly states that: a

“[it is an] honor paid to the saints who,

by their intercession and example and in

their possession of God, minister to

human sanctification, helping  the

faithful grow in Christian virtue.”.

The biblical foundation of the intercession of the saints can be found i
the biblical episode of the Rich man and Lazarus23 which indicated xhé
ability of the dead to pray for the living. Also, on the ground of Chris(
intercession for believers, who 18 present at the right hand of God as seen
in Paul’s letter to Romans and the Letter to the Hebrew?*, it can also be
argued by extension that other people who have died but are alive in
Christ may be able to intercede for those who sought his/er
intercession2 ~ The Church therefore teaches and Dbelieves in the
intercession of the saints. However in order not to misconstrue the honor
given to God and the saints, the Church in her wisdom has used various
terminologies to €Xpress the different degrees and honor given to them
Latria is the highest honor given to God while Dulia 18 the honor given
to saints (in its strictest sense) who are now in communion with God. A
special term has been coined for the honor given to our Blessed Virg
Mary for the special honor of being the mother of God. This 13 called
Hyperdulia.

liy th,ls d(I)c:trinal teaching of the Church on the veneration of the sain
Sa";n::“(az if:(lj);r:ﬁ:lt(ljct? that there is indeed a communion betwee! ‘:“:
.. genéral 'Scnﬁe) \;vho ar'mlIl§ St,l-ﬂ.lcl IScnsc) and 'lhc brethren (saints 2 -'{.].tl
communion betw e being' intérceded for. It is only when there ™
een them that their intercession could be POS‘”"N'\
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sought. It is 1n this sense that we ¢y, o
of communion of the saints.

2.4 Communion of Saints
The communion of saints therefore :
the members of the Christ body

, the living ang between

: - : the d o
consists of those who are in the pilgrim joumney o eead.hThe Living
consists of two categories: thoge Who are siil] be arth. The deaq

are the covenanted people of God nega?t){l gl[%\l;l'hght?d- The:y
body, the Church, those who have shared but gre 1. Ing) in God’s
purgatory) before they can reunite with
then those who have shared and haye
Christ. They all form the communion 0

the Saints 1s thus:

who are shari

f the saints.

spiritual  solidarity which binds
together the members of Christ’s faithful
on earth, the souls of her members who
have died and are in Purgatory and the
saints understood in its narrow sense,
those in heaven...They are “in a

constant interchange of supernatural
offices™?

The participants in that solidarity are called saints “by reason of their
destination and of their partaking of the fruits of the Redemption ,(l
Cor.1.2)" It is this communion that binds the members of the Christ’
body that enables them to pray and intercede for each other.

T - itionall
Those who make up the Communion of Saints have alsc:hgr::i:gg arz
been designated bi/ three terms. The Church Militants are

' lled the
. ﬁgh‘i“g the good fight of faith on earth’®. Another group ca
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Church Penttents (Or Suffering) are the holy ,«,-mlls‘in purgatory ), |
¢ Church Triumphants are the perfected saints gy, hea. = |
by virtue of their baptism and also (-l,m”'l:"
fruits of the redemption are: grouped oy, Illdl
The communion of the saints remaine ”:;

aroup called th
These three groups,
participation in the I
communion of the samts. |
exemplification of the solidarity that exists .lwlwvvn all those who gy,
in the mystical body of Christ both the Tiving and the (quul. They pray
and intercede for each other. The Church Militants pray for the Chyy
Sufferers as scen in the liturgical celebration of  All Souls 0
November). The Church Militants also :a'cvk for lhc. Intereession of (he
Church Triumphants as scen in the liturgical cclcbr;mon of All Saints (1
November). Their relationship is in form of"a chaim.

3.0 WHO ARE THE ANCESTORS? |
Africans, generally, believe in life after death. 'l‘hE: cnn.vuclionlum (he
physical death does not have the final say on one’s existence 1s at the
core of their beliefs. Opoku supports (his {act in his statement that “the
dead are believed to be everywhere, at any time; they continue to live bu
in another kind of existence.”” Talbot correctly affirms this position as
well, in his view that the Yoruba are aware that “death doc.s not \w'_ilf
finis to human life but that the carthly life has been extended into the hif¢
beyond-into that place which is believed (o be the abode of the ticpfl}'lft|
souls.”™ It is upon this conviction on life after death that the Afncar
belief in the existence of the ancestors is predicated.
Among the Africans, there is a strong beliel in the ¢
their forebears with whom they have a special relation
that the ancestors are still members of their living fa
much interested in the affairs of the family, just as when they wer
alive. Mbiti makes a strong case for this belief in his dcscripluﬂ} 0 i
ancestors as “Iiving-deac_j,”“| thus, succinctly creating an imprcssm “ ‘t‘“
.th'ough they die and cease to exist in this world, (hey go on (0 cxl.sl'lw
different forms and abode. Arinze making a specific reference 10 e
cu_ltur.e.maintains that the family is not made up of only thos¢ who!
stll living in the flesh, as the unseen ancestors are part 0 ( the fami’
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are Very much interested in affairs of their family.” The same could be
said of other African cultures. For mstance, the Yoruba believe that the
family 18 made up of both the hiving members and the ancestors, who
constitute the closest link between the world of men and the spirit-world
and are believed 10 be keenly imterested m the affairs of their living
i'amil)’-'“ Thus, 1t becomes evidently clear that African worldview,
_generally, avoids any sharp dichotomy between the world of the living
and that of the dead. Hence, the belief that afier death, one could join the
rank of the ancestors 1s not contestable, by any means.

In any event, a careful consideration of the notion of ancestors among
Africans would readily reveal that most discussions on our forebears
concentrates on the dead men who join the ancestors, with the fate of
dead women almost totally neglected. At this juncture, one is constrained
1o wonder what happens to dead women who fi ulfilled the conditions for
admittance into the abode of the ancestors. Do they vanish into the
oblivion after death? If not, where is their abode? Would it be reasonable
to think that Africans believe they make it to the ancestral rank, just like
their male counterparts? A number of observations would compel us to
admit that more emphasis on male ancestors by Africans does not
suggest that dead women are not admitted into the ancestral cult.

First, we had earlier on pointed out that Africans recognize only a very
thin line between the world of the dead and that of the living. This
conviction must lure us to observe how a number of our conceptions
abm.n societal organisations in this life go on to influence our worldview
of life hereafter. Africans, generally, run a patriarchal society. People
trace their origin in a patrilineal pattern, where the emphasis is laid
chiefly on men “whereas the women are subsumed under men.™
Consequently, it would not be out of place to argue that this approach to
éile;fttEave made them accord a similar subordinate status (0 \\*(){]1-61":,
Sl isbel'lal'm of thg dead. “The [.)OS.I’[IDI’I one 1ocguplu':§ in lh‘e slpllﬂ
Hene. elieved to b? in some way similar to one’s position on cat [11 ™

€ 1L 1s appropriate to reason that “women who are always the

COm a . ) o ; 330
Panions of men retain the same position in the underworld.
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Apart from this, Onuigbo presents a number of Practices gpgq

prove that both dead men and women who join the ancesry| AYing, | _
Stra] "
the abode of the ancestors. ult i,
I. During prayers and worships, the elders normally cq) on
111 4
spirits, men and women” 3004

2. There are gods and goddesses which are the

. 1 god & points of Contact bey,,..
human beings and spirits in the spirit world, the

ancestral wor|q.

3. Since the presence of masquerades is said to be the re
ancestors to the living, and we see male and female
African traditional practices, African belief in the ex
women 1n the abode of the ancestors is strongly affirmed.

tUITl of the dﬁat
Masquerades ;,
1stence of deag

4. During reincarnation, only those in the ancestral wo
to life. But incamation is not meant onl
women too, reincarnate.

rld can reincamg;
y for dead men, the departeg

5. Some names given to female children point to ancestress, such as the
Igbo names like Nnenna (Father’s mother), Nnanna (Father’s father)

Nnenne (Mother’s Mother) all point to the existence of women in the
abode of the ancestors.”’

However, we must point out that mere death is not an automatic ticke
for one to be admitted into the ranks of the ancestors. What qualifies one
to be admitted into the ancestral cult will be considered next.

3.1 Conditions/Requirements for Admittance into the Ancestral Cult
Almost every religious group believes and teaches that there is 2 plact
meant for those who lived worthy lives whereas those who '|Wfd
unworthily have a different home where they will suffer dearly withoul
end.”® Hence, Africans believe in the notion of reward and punishmﬁm
after death.

Consequently, Africans believe that those admitted in the abode of ic
ancestors are those who lived exemplary life, persons of good standiné
who had lived through a complete life cycle, died at an old age, had a"
Page | 147
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unblemished body, and were
' Successfulma*ss shown in one’s po

hildren, especially sons, a.nd €nough materig| bR _(Or Wives) and
which must be acC(_)mPamed by a beﬁtting buriafs?on’ Bood death,
requirements. There 15 n'orznally an initial ceremony of grm,Paﬂ of the
and later, @ ‘second burial” follows. It is wi urying the deaq,
gead man is received i the land of the spirits py 1 :
Therefore, €ases like childlessness, bad death-accideynt € ancestors.
from violence, unclean diseases like epilepsy, » suicide, death

- lunacy, dropsy. |
immoral- life, .death. at young age, haphazard busia] par}x/c,l Z];rosy,
automatically disqualifies one from being an ancestor. By’implicationor;;

is not all the dead that make it to the rank of the ancestors. For a dead
person to become an ancestor, he has to pass the test of these conditions

Accordingly, 1t 1s believed that there are some dead individuals who are
not ancestors.

m e
orglly dignifieq® in -
SSession of a Wife addmon_,

Furthermore, African belief in ancestors is closely connected with their
notion of reincarnation. Africans believe that when a dead person has
joined the rank of the ancestors, there is every possibility that he will
reincarnate, as a baby, and begin another life on earth.*’ Nevertheless,
this is not to assume that every baby must be one of the ancestors who
have come back to life. Reincarnation becomes a reward or benefits
enjoyed by the ancestors. Conversely, bad fellows who die, and hence,
could not join the ancestors are believed to be reincarnated n “lg\yer
animals and birds, and wander about in neglected and lowly places.” In
fact, in Igbo Traditional Religian, it is believed that dead people who
could not meet up with these conditions for admission into the ancestral
cult become disgruntled spirits, known as akalogo_li, who molets_t ar:gr
ha}m innocent people.”* Such people do not enjoy the benelits

- Teincarnation.

| ivi d their
3.2 The Nature of the Relationship between the Living and
Ancestors

Much of gur discussion so far has SUPPO”eq th? Ylewdescendanfs-
Very much interested in the affairs of their Iving
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African family is made up of both the living membe‘rg
who constitute the closest link betwgen thg world of men and 1, ..
spirit. The nature of Africans’ _relationshlp with their anCestoy.
great extent influenced by their communal approach 14 jis,
place much importance on community ll_fe. The ancestors, thus. f.,.
supernatural part of the human community. Consequent]

2 45
X A :
)/: f‘-,f_'":.-‘

not neglect them in any of their activities.* They do aj

and the .

-
v G5 s

3
1",'.
i

e

d. Itis symbiotic as each gTOI
etuh described the relationship 2
reciprocity.” In other words. « hule
cord honour and respect 1o ther
Xpected to return the favour in som:

maintain a healthy link with the ancestors, because of their closer,...
God, and the consequent favours they depend on them tq get from
gb0 Trady,

Religion plays a very significant role in the maintenance of ; 1, ‘

link with their ancestors. He holds the ofo, the ancestra] symho
the ancestors and forms the link wi

them.* Onuigbo submits that it is to avo;d severing this link that the |4,

do not bury the dead in alien soil but at home, where they will be s ”

“the spirit can never find rest in alien su; oundings.”’

This relationship is by no means one-side

being governed by the principle of

the living offer sacrifices, and ac

The male head of each kindred, known as okpala in | -
authority, because he represents linl
with their living members of their family.* It js believed, as we]
has a part to play for mutual benefit. M

ancestors, the ancestors, are in tumn e

material favours to mainte d sustenance of'the traditions ant
on and exercise of protective powe’
are felt to be stj] present, watching ov&f
emed in all affajrs of the famil
€sts and fertility

over them, “They [ancestors]
the householcl, direct]y conc

property, giving abundant harv

€d to be very much interese:
raditions of the land .r—."f.‘_l_I
the laws ang customs of the _

laws becomes a sheer disregarC &
Wer and authorit .

-

g0 Uunpunizses

: Customs, lawsg and t
they coul_d Punish anygne Who defieg
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Consequently, the ancestors, together wj

th the earth 0 _
iradition are referred to as the guardians goddess, Ani,

of public moraligy 5

It is obvious that while the Africans venerate and offer sacrifices 1o thei
ancestors, they do not place them at the same pedestal with the deit; ir
much less, God. This Suggests that there must exist some leve]]ej;"
difference between the worshlp_gwen to the deities, and that given to the
ancestors, though some comparisons exist. This disparity must be clear in
view of the fact that the Africans approach the ancestors, not as those
who have ultimate power over them , but as intermediaries, on whom
they rely to get favours from God. As Metuh does well to clarify, in
many African societies, even though the ancestors acquire greater powers
which put them next to the deities in the ontological order, making them
mediators between God and man, they are still members of their families.
As aresult of this, the living members of the family approach them in the
same way they did while they were alive.”' Thus, interaction with them
takes the look of a normal family gathering, with the form_of prayer
being direct; the requests, straightforward. The tone of submlssmp and
supplication as in the case of prayer to God and the deities are practically
absent.* In fact, in some cases, the ancestors could be rebuked for failing
o intervene in one case or another, even threatened of gtarvatlon, fOT 0“‘;
omission or another. But this can never be heard of in the worship 0
God and the deities.

In Igbo

tors cannot be called

To say t o g2 © A he ances .
en to the : .
y the least, veneration giv he term, veneration is

“Worship” in the strict sense of the term. Rather, t sted GG 1D
better suited for portraying their status, since they are venelél 5, 2 g
the power they acquire because of their, clos:cm?ss to deot(; ;}0&1 o
Lonsequent hope and expectation  that they will ”ﬂercﬁ ancestors are
behalf of the living for one favour or another. Though 1te (c e
Sacrificeq g and honoured, it is clear it is not the Sﬂ'“f" )}/p\ a striking
M sacrifice offered to ’ the deities. Ohuigb.o. Oh}jelr(\;:‘hrincs where

Herence between (he two cults. For him, the deities e lh‘cl' hand, have
they are Consulted and worshipped, the ancestors on th.e 0. are offered 10
0 Shrines o any form of representations where offerings *
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them.” This claim seems to lack general acceptance AMONg scholay,
could be gleaned from the views of Metuh, from whom we leal‘ned‘{ha:
Igbo morning offering, addressed to God, Ehe deities and the anceslrdi
takes place at the ancestral shrine, Okpesi.”* Be that as it may, commg\'
sense and sound reasoning would definitely compel us to tip the scq)e ;
favour of the later, for if the ancestors are venerated, they must be aplacei
meant for their veneration. But we must be quick to add that the Worship
given to both cannot be same. '

Whatever may be the case, one thing is clear. The Africans give more

attention to their ancestors in daily and annual worship than the Suprem

Being. The reason is not far-fetched. Being members of their family, they

are called upon to be present and participate in most family activities,
such as sharing in the kola nut communion, participation in the naming
ceremonies, marriages, funeral rites, and so on.* Apart from these, thers
is also among the Igbo, the annual festival known as J/o mmuo, in which
the ancestors are venerated. This marks the time for family reunion. The
family ties with the ancestors are equally strengthened. Moreover, it is
worthy of note that the veneration of the ancestors 1s not limited to the

family setting. One can venerate them in their farms, work places, and s0
on.

|

In the final analysis, it becomes evident that the living owes a duty to th
ancestors, and the ancestors owe one in return: each is expected to ook
after the interests of the other, and a number of ceremonies and ritua\‘.Q
are employed by man to honoyy and renew this contract.’®. Capping (*
position up, Onuigho avers that “the world of the ancestors and the world
of the living are Mutually enhancing and supportive.”’

" F 1 E 14]PJ|S V \% DK:ESI

We have . _ ) _ »
expldmeq the meaning of ancestors and from that We can

deduce .

ancestor:v :lyn:;](‘;y are venerated ip Igbo religion. The veneratiol li
s is he. € manifest in S 1y

This is because, the o €Stin the way the traditional Igbo people P

f
estors are believed tq be living even though 1
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e physically dead, they are invoked in the prayers of the [ghy, people
We hear prayer of this pattern from many Igho person’®: T,
Chukwu, biko taa oji: God please eat kola

Chineke, biko taa oji: Creator please eat kola

4la taa oji: Earth Deity eat kola

Nia anyi ha taa oji: Our forefathers eat kola

Ndi mbu ndi egede tanu oji: Those who were at the beginning of time
eat kola |

In the prayer aforementioned, one discovers that the ancestors
(forefathers) are found in the hierarchy of spirits beginning from the
Supreme Spirit. They are invited in the Igbo prayer session and petitions
are sent to them. In some areas in Igbo land it is forbidden not to keep
some food in the pots around the house lest these family members from
the other world come and find the pot empty. Shrines are made for them
where libations are poured in their honour and petitions are sent to them.
Nwala, recaptures this fact thus: “ancestral shrines are quite common in
several Igbo communities. The shrines are severally called Ndiichie,
Ngwu, (Ngwu is in the shape of a mud pyramid with clay plate or pot on
top of it and a small building to shelter it.”’The ancestors in Igbo

r_eligion are intermediaries between the living and the deity. They
Intercede for them and protect them from harms.

Most of what were discussed here about the ancestors both in the
elucidation of the concept and in the discourse on their veneration have
their resemblances in Catholic devotions. For instance: the help yvhlch
the saints render include surely the help of protecting the faithful,
especially those who invoke the saints in their _devotion_s.- Hence we hea.r
of patron saints of various places and conditions. Petitions are sem‘ to
these saints as done to the ancestors. Their relic_s are l?epl "‘S,Syn.ﬂmlb Ot,
their presence in chapels dedicated to them. This act 1:4l notN hr lirc:x: Lt)t:.r
practice of Ngwu in the ancestral veneration pointed by Nwala

earlier exposition. e » saints, there is a familiarity.
o s of e et 10 L S e

ile
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o of faith relationship. The underlying oelief behing |
famihiarity of \f saints is that there is a communion betweer .
Chnstian u;“, Lim(;:porf:al world) and th@ /?/_?("NHHL’M (the My,
noumena (1 1&..Q “ot far from the Igbo belief n the existence of 1.
k). 7 ll;-fsica] and the spiritual worlds which are thoygp, distin
p = ?]'- have an essential link that man cannot really Continye ;.
from cuct Or'ttLec;ut the other. It is important to note that the practice f |
exlSletn Crev:rlleration in Igbo culture and religion stems from this belie
a;:lflseothere are scholars who believe tha't & Jik exists be_t WEEN ancegyy,
veneration and the communion of the samts,. Ela (1995) .msmts that y ,
deceptive to think that such a resemblgnce exists. He says:

We should not think for a minute that veneration of the

saints can be an African substitute for communion with

the ancestors! That will just be one way to lead converts
away from their culture.’

The reason given by Ela against any form of inculturation in this area is
based on the African identity crisis. He seems to be afraid that the
assumption that the ancestors are thesaints, and, therefore, are to he
venerated in the stead of the saints is another way of selling and battering
African identity. Hence he notes: “today, when Africans search for their

identity, the question is not to imitate 4 particular saint from the Roman
calendar, but to situate

A the ancestors within the mystery of the Christian
faith”.

However, after al] the

: polemics on the issue of the veneration of the
saints and that of the ancestors i Igbo religion, the simple fact is thata
communion wﬁlh the dead who are believed to be alive exists in the tw
religions. Again, there i 4 marked agreement in these two religions il
one has to meet 3 given set of , i

a saint or ap { cniteria to qualify to be venerated either &

: an ancestor. While the i . : od i
S . ' a rorlch 8 ~ vol\ Ll
living the Communion ¢ Pproaches and the rituals in

Intercessory funcy: *SUNg in both religions may differ, belief in
religions HenceC Tmi of both saints and ancestors is present In both

o alin ex1sls g ) e
ancestors. s between the veneration of the saints and
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s link which we have proven, there g Urgent need §

: « el » ' 1 f* P
Aust " A delay O total rejection of African ancestral ¢y "
Soanons S for tsyneretical” Christian, -
I ood ground for syl Christianity 1o thrye

[ LI

v pecomes tha

wmply

: ‘e - With t} 14
( which Mbiti, describes as “contact rel;p,, |4
-NEI6T

o accol‘d_i“g to him 1s the type of religion “in which 4
'unmcl_":| e contradiction 1n holding a mixture of belief and practice
5o .CL;' more religious traditions in Africa.” He adds that in 1h
from .N,o e erson’s “unconscious life is deeply traditional, but hh

: ntzﬂl-i (e is oriented towards one of the world’s religions.” *
usi0“ : i s : .
ithout saying that harmonizing the details of African ancestral
I goeﬁth those of Christian cult of saints 1s a delicate task. However, the
I:V éenounces the pessimism of some scholars who dismiss the task as
wor ompletely misguided. Mbogu, for instance, holds that ancestor
bem%ation or more specifically in his words, “ancestor Christology”
"z?: hinder individuals from understanding the true implication of
chist for their lives.”ﬁﬁn.Ste_ad of posing such obsta_cles as posited by
Vbog, this work is optlm}‘SUC that a proper and well-mtendgd attempt at
Jculturation in this dlrecthn will promote a (;eeper appreciation of the
Catholic liturgy among African believers. It will also ensure authenticity

i1 Christian worship 1n Africa.

Recommendations | ‘ ik
First, we are at home with the fact that there 1s an annual feast of

saints of Africa, which has been officially approved by the C l\}lrch. Thm"
takes place on the 3" of November, every year. No doupt., this is not L?nl}f
a step in the right direction towards giving re(.:ogn_lll.o_“ to f*"‘“; L-)n
African origin, but as well, a veritable inculturation initiative .n,m L(h‘iq
giving the Africans a sense of belonging in the Church. Holi;e\airt‘ua“;'
celebration needs some qualification, as regards those ¥
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e the saints being celebrated on the said date. Thjg qualif;
| ICat
Iy

constitut _
ew of some observable tendencies op ¢, '
' e faw

becomes necessary in vi f's
some African Christians to limit those celebrated 10 those pgoq Jan
per

who were Christians during their life time on earth. But we knq,, g
Fathers of the Second Vatican Council stress that “Those wh w:az the
1o fault of their own, do not know the Gospel of Christ or hjs: (;r”‘*'::'
but who nevertheless seek God with a sincere heart, and, mo‘;_;r:"
grace, try in their actions to do his will as they know it through I
dictates of their conscience-those 100 May achieve eternal salvatio, -
Consequently, it follows that some of our ancestors who lived goog .
stand a chance of attaining eternal salvation, even those of them W;(
were not Christians. If that is the case, such ancestors are obvjousg.:
among the saints being commemorated. The African Christians should be
properly catechized on this, so as to enable them make the celebratior
their own. This will go a long way in helping to bridge the gap between

African culture and the Christian message.

nf
)

\_(”, .

f bringing this celebration nearer to Africar
f killing of fowls and other rituals could be
session. Also, if possible, the Massin

which the names of the ancestors are mentioned; praying for and witt
them in words that indicate that if they are in a place of joy, they should
pray for the gathered family members who are commemorating them that
day may be observed. This prayer could be made mentioning the name
of Fho.se ancestors whose names are still known by their family members
This is not too far from the feast of Halloween celebrated in the Unite
States every 31st October. This feast which many believe to be of pagal
origin from the ancient Celtic pagan feast called Samhain, pronounced a
Sah"f’i”, IS thay commemorated in the Church liturgies in a C hristi"d“
gjtyall_lioA’mre‘l"lca. The feast was not only a feast of harvest for the Celtc
31st O ¢ et that 5 v i the belief of the ancient Gaels that 07 the

st October, the boundaries between the worlds of the living and

dead overl ‘ .
havoc. apped and the deceased would come back to Jife to cau>

Furthermore, still as a way 0
culture, the common action 0
done as family feasts after a prayer
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gimilarly; the Mexican feast of ll}e dead which was celebrated op 3]
October s 1OV part of the Church’s feast of all souls. It now begins f st
st October and ends on the 2nd November when the universr:l é] rom
celebrates the feast of All Souls. Part of what is done in this feast }Ul‘ch
Mass for the dead where each individual and family communes \smtlli gle
ancestors and prays for and with them. Some of the rituals that usual;e
qccompany this feast were incorporated into the Church service Whily
others were done outside the liturgy as a continuation of the feast in z
social way.

Again, it is sad that despite the ecclesiastical approval given to the feast
it is yet to be adequately popularized among the African Christians. Thé
pastors of souls should own it up as a duty to catechize the faithful on the
significance and import of the feast in their lives as Christians, and as
Africans.

Finally, it is not unheard of that in this sort of attempts to enforce
- culturation, the faithful often have the tendency to fall into some
syncretistic practices, all in the name of inculturation. To guard against
such temptation on the part of the African faithful to equate the feast of
All saints of Africa with the pagan commemoration of the ancestors, or
even to think that all their ancestors are saints, thereby engaging in one
form of syncretistic practice or another, there is a genuine need for them
to be properly catechized and enlightened, so that they do not derail.

END NOTES

' The Catechism of the Catholic Church (Revised Edition), n.186 (New Delhi: St
Pauls, 1994), p. 69.

: Apostolic Creed , 18 rightly considered to be the faithful summary of the
apostles faith and which is taken to be the creed of the Roman church, the See of
Peter, c.f. Catechism of the Catholic Church., n.194, p. 70.

3 Catechism of the Catholic Church (Revised Edition), n. 94@3, p.222. _
4 Nicene Creed is the more explicit, more detailed articulation of the faith. It 1s

even cammon fo all the great Churches of both the East and the West. c.f.

Catechism of the Catholic Church., n.194, p. 70
S Catechism of the Catholic Church., n.751, p. 183.
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